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A NEW ANALOGY FOR RELIGIOUS EXPERIENCE. 



By Frank N. Rule, Ph.D., 
Cleveland, O. 



If new occasions teach new duties, much more surely do new 
analogies enforce old truth. Professor James, of Harvard, says : 
"There is nothing the world needs so much today as new anal- 
ogies, for the old ones are worn so threadbare they have well- 
nigh worn our lives out." 

We have had "the story which has transformed the world" 
clothed again and again in new modes of expression. First it 
was metaphysical law in the spiritual world, as when Augustine, 
Anselm, and Athanasius made the world feel the Logos was 
the fulfilment of the most flawless logic. Then came the mathe- 
matical law in the spiritual world, in the times of Spinoza and 
Newton, when it seems as if everybody was feeling that the uni- 
verse was but a mathematical formula, with men and women as its 
most unknown quantities. The process of redemption seemed 
so purposeful in every detail that nothing could be added to or 
taken from it without marring its heavenly perfectness. Follow- 
ing this came the ideological law in the spiritual world, in those 
golden days of the " evidences of Christianity" in which Butler 
left his immortal " Analogy," the high-water mark of rethinking 
the divine thought in terms of the divine purpose. Last and 
most inspiring of all came that natural law in which Drummond 
summed up the entire spiritual world with a charm that robbed 
evolution of all its earlier terrors. 

But even this mode of expression is losing its efficiency, and 
the Christian world is in need of still another analogy through 
which spiritual law may be understood. 

This we seem to be on the eve of discovering. Psychic law 
in the spiritual world (unless all signs fail) is the new channel 
of interpretation through which man may better know his God. 
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Space will permit of only a hint of the way in which the 
truths of Christian experience may be illustrated by the new 
analogy. One phase of this psychic life in which the great 
parallel is most marked is that known as hypnosis — the power 
by which one is " clothed upon " by another with a power far 
surpassing that which he hitherto possessed. 

The three fundamental facts underlying this transformation 
are the very ones essential to the great spiritual transformation 
that is wrought by Him who is the great transformer of the 
heart. 

The first condition essential to the hypnotic state is complete 
passivity to the will of the one who is to bring the great trans- 
formation about. The second is that under the "spell" of the 
operator there is opened up a new realm of possibilities that 
the "subject" never dreamed he possessed. Normally he might 
not be able to sing or have any power of eloquent speech. Yet 
in the new state he can be made to sing and speak with aston- 
ishing success. Besides, the physical powers are often increased 
many fold. And, what is stranger still, there often seems devel- 
oped a new sense, by which time and space are seemingly elimi- 
nated, and the subject sees things afar off, and tells of unknown 
things long past. The third element entering into the hypnotic 
change is that whenever one has been brought under the hyp- 
notic power of another there is developed a craving for such 
being "clothed upon," which becomes stronger with each renewal 
of the influence. In the end the subject becomes so weakened 
in will that he must live under the will of another, if he would 
find life endurable. 

"Conversion," "a change of heart," "the new birth," the 
greatest fact with which life has to reckon, finds its fullest 
expression along lines surprisingly parallel to those of hypnosis. 
A better analogy can hardly be found in all the realm of 
experience than just this to make clear to the inexperienced 
the change, the conditions, and the results of the spiritual 
change. 

Conversion demands, first of all, a full surrender to the ever- 
living Christ. We give up all. We dare hold back no part of 



A NEW ANALOGY FOR RELIGIOUS EXPERIENCE 441 

our life. When "all is laid upon the altar," and we become "a 
living sacrifice," willing to become "dead to self," then, and only 
then, do we become new creatures under the "spell" of Jesus 
Christ. We awaken into such a newness of life that old things 
have passed away and all things have become new. We are 
impelled to say with Paul: "I live — yet it is not I — it is Christ 
living in me.' 

The second factor in the analogy is that a new world of 
possibilities is opened up by this awakening. As Professor 
Starbuck has put it, "in conversion new areas of brain cells, 
hitherto lying dormant, seem to be brought into activity," 
and we are in a world of possibilities, of which the old world 
was but the dimmest shadow. Then it is that one grows pos- 
sessed of a power of seeing good and doing good ; a power of 
living, suffering, dying for others ; and, at the same time, of a 
joy unspeakable. If we had a thousand lives to give, they would 
gladly be given up. It seems as if there were no limit to our 
possibilities. "We can do all things through the Christ that 
strengthenth." 

Under this touch of Jesus we feel we are forever at one with 
God. 

The last fact of the religious awakening which is paralleled 
in the hypnotic experience is that when the spell is broken we 
are of all men most miserable. When once we have tasted the 
heavenly vision, we feel that a life that has broken with Him 
who gave it is unendurable. Life becomes a living death till the 
restoration is brought about. To live once in the life eternal, 
which Christ alone can give, is to make one know with undoubt- 
ing assurance that such was heaven's highest and holiest purpose 
for the race. 

Thus to the three great facts of Christian experience — sur- 
render to Jesus Christ, the consequent new awakening of power, 
and the awfulness of breaking the "spell" which comes from the 
heavenly abiding — the experience of hypnotism furnishes sug- 
gestive analogies. Yet they are but analogies, and, as Aristotle 
says, "no analogy walks on all four feet." To those who think 
of hypnosis only as it is associated with charlatans this analogy 
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will be of no help ; yet if the apostle, using a hardly less danger- 
rous analogy, bids the believer not to be "drunk with wine, 
wherein is excess, but be filled with the Spirit, " quite as 
strikingly can it be said : Be not hypnotized by the hypnotist, 
wherein is excess ; but be ye brought under the Spirit power of 
Jesus, which alone can make us realize God with us. 



